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6(0S{>el sboiUd be preached.' Nor was there any force in 
tbe ol^eetioa that o]ii Lord and His apostles charitably 
.Qonrersed with publicans and anners, exhorting them 
to 'Tq>eatance. The condoct of the Saviour of men in 
this respect presented an admirable contrast to the sanc- 
tuaonious exclusiveness of the Scribes and Pharisees. 

" In applying these remarks, my reverend brethren, 
to OBT own days, we have a third time occasion to 
observe the weakness of the Bomish argument in com- 
parison with the Jewish. For when the Uomanist ob- 
jects to the meaa origin of the Reformation, he must 
nevertheless acknowledge that the corresponding ques- 
tion of the Jews, ' Is not this the carpenter's son ?' does 
admit a satisfactory reply. 

" And since Jesus of Nazareth claimed to be the Messiah, 
«ud His apostles to be messengers of God, it was necessary 
for Him to show the marks of His Messiahship ; and for 
tfaem to exhibit the credentials of tneir Divine mission. 
But the case of our reformers is wholly different. We do 
not maintain their coming to have been foretold and 
described in Holy Scripture. Vie do not say they were in- 
spired. If, therefore, tbe advocate of Uomanism could estab- 
lish all tbe calumnies he desires to heap upon them, be 
would make but little progress in his argument. For it is 
not on the ecclesiastical authority, nor on the secular 
distinction, nor on the moral qualities of our reformers 
that we rest our Protestant faith ; but on the force of their 
reasonings and the validity of their appeals to Scripture. 
When, therefore, the Bomanist attempts to vilify our 
reformers, adverting to the low origin of one, to the 
ambition of another, and to the tergiversations of many, 
he wanders from the real question. The real question is, 
which of the two systems, the Popery of the Romish 
Church, or the Protestintism of ours, is more agreeable 
to Scripture? Is the Scripture favourable or opposed to 
human merit ; to works of supererogation ; to purgatory, 
pardons, and indulgences ; to prayer in an unknown 
tongue ; to invocation of saints; to worshipping of images 
and relics ; to transubstantiation ; to the adoration of the 
host, or consecrated wafer ; to the sacrifice if the mass for 
the living and for the dead ; and to the Immaculate Con- 
ception of the blessed Virgin, and her eathronisation as the 
Queen of Heaven? The decision of God's Holy Word 
with reference to these disputed points is the question to 
be settled, and not the rank, the station, or the moral 
character of our reformers. 

"At the same time, in justice to these chosen objects of 
Papal vituperation, we know, my reverend brethren, that 
nothing could be easier than to place, if necessary, beyond 
dispute, the piety, the zeal, the disinterestedness, the 
Christian firmness and consistency, of those great bene- 
factors of mankind, to whose labours and sacrifices, and 
resistance unto blood, we are, under God, indebted for the 
inestimable blessing of emancipation from Papal bondage. 
We might, indeed, with infinite advantage, contrast their 
exemplary piety and integrity through life, and their con- 
stancy in death, with the pious frauds, the Pharisaical 
hypocrisy, and the relentless cruelty of their persecutors, 
whom every respectable Roman Catholic in the present 
day we may hope is thoroughly ashamed of. 

" I have now, my rev. brethren, completed my intended 
parallel between the arguments of the Jews against 
Christianity and those of the liomanists against the Re- 
formation; and have, I trust, safiSciently demonstrated 
that the reasonings of the liomanisu differ from those of 
the Jews only in being weaker and more imtenal)le. Your 
familiarity with the Popish controversy will show yoa 
that these reasonings, weak and untenable as they are, 
comprise the whole strength and substance of the Romish 
cause. 



INVOCATION OF SAINTS. 

TO THE EDITOR OF THE CATHOLIC LAVMAN. 

Sui, — You deny (Catholic Latman, May, 1857, page 
58) that yoa have ever accused Roman Catholics of 
" repudiating God and Christ," and of " exploding the 
worship of God and Christ," &c. ; these, yoo say, are 
charges which you " never made.'' But these chargas are 
stereotyped indelibly in your own words, and no gloss, 
no artifice, no species of sophistry can alter their obvious, 
literal application. You say, indeed, " We never denied 
that Roman Catholics made prayers to God— we never 
denied that they use the mediation of Christ;" but this 
admission is merely delusive, an orgumenlum ad caplan- 
4um, which you contradict by adding, " but we say that 
in addition they use the mediation of others to approach to 
Christ, whom they represent as too far removed from us 
by His divinity to approach, withoul the interposition of 
some other." But all this is directly at variance with 
what you assert (Catholic Lavmax, March. 1857, page 
28, coL 2, 3), of our practice ; nut a word there about 
" the mediation of others to approach to Christ" for us ; 
but that •' He is so far removed from us that we require 
some one who approaches nearer to our own nature" — that 
is, some other mediator with the Father; that "we need 
not go to other intercessors ; we find all in Christ. Ho is 
•bU to hear and grant our petitions." Is not this an 
anempt to prove that we hare rejected tbe mediation of 
Christ; that we holil He is not able to hear us? And 



again yon say, "By goin'* "^ 'h^ iMUtuMil tt^a--' ""^ 
may miss Christ ; by setting up mediators to ourselves, 
we may lose tbe mediation of that divinely appointed 
Mediator.'' Not a word about the mediation of others to 
approach to Christ; but only " letting up mediators to our- 
selves ;" and " setting forth the Virgin Mary and saints 
as in some sense our saviours," and that " we speak of 
them in terms of plainly idolatrous signification ;" and yet 
you tell us you have never charged us with rejecting the 
worship of God and the mediation of Christ ! Moreover, 
if it be true, as you say, " that, in addition to prayers to 
God," we " use direct prayers to the virgin and saints to 
bestow blessings upon us," what can be tbe object of our 
prayers to God? what need have we to pray to him? And 
if, at the same time that we ask the intercession of the saints, 
we, in addition, ask them directly to give us blessings, 
what can be the nse of their intercessions, or with whom 
do we reqtiire this intercession, if they themselves give us 
blessings ? — if we pray to them as ' ' dispensers of grace, as- 
sistance, and safety?" To ask the intercession of the 
saints, and, at the same time, to ask them directly to 
give us blessings, assistance, salvation, &c., is downright 
nonsense ; yet such is your strongest argument to prove 
that I have " put charges into your mouth which you never 
made." 

I have observed (Catholic LATHflrr, April, 1857, p. 
45) that you accuse us " with offering the Eucharistio 
sacrifice to' tbe saints ; that we do alms-giving and other 
works of religion to please them — that we hold them to 
be praciically omnipotent ; and that in practice they are 
addressed ' by us " as direct dispensers of grace, assist- 
ance, and safety." 

Now, all this is more than sufficient to show that the 
charges which you deny have be.^n justly preferred against 
you — that you have over and over again attempted by such 
unfounded assumptions to prove that we have rejected the 
worship of God and the mediation of Christ, and adopted 
the worship of .the Blessed Virgin and saints instead 
thereof. 

To prove this you asserted in the " illustration'' (Ca- 
tholic Layman, April, 1857) " that the Queen often 
has no choice but to appoint the person named by him" 
( the minister). Bat this you contradict by an amendment 
(Catholic Layman, May, 1857, p. 49), by which you 
prove " the Queen has a choice, and may, if )>he likes, 
refuse," &c. ! I If the analogy intended to be conveyed 
by your illustration, in its first form, be correct, it goes to 
prove that we offler neither prayers nor worship to God, 
and that we hold the real power rests with the saints ; but 
in the amended shape you insinuate that we should ofi'er 
a mock service to God in the same manner as the aspirant 
to tbe ribbon does to the Queen, at the same time that he 
knows that "^ the real power rests with the minister," &c. 
To prove that we give the saints the worship which is due 
to God, and that we have, therefore, " exploded the wor- 
ship of God and Christ," you cite (Catholic Layman, 
March, 1857, p. 34), " We fly to thy protection, holy 
Mother of God," &c., and again — " O sweet Virgin Mary 
and Mother of Mercy ! I commit myself this day and 
evermore to thy peculiar protection, witn most humble de- 
votion. Place me near unto thee, and protect me from, all 
my enemies, visible and invisible. Say unto my soul I am 
THY salvation! Turn thy face unto me when the end 
of my life shall come ; and may thy consolation in thi»t 
tremendous hour rejoice my spirit. Thoti canst do all 
things thou wilt in heaven and earth,, nor can any resist thy 
will, for thou obtainest from the Almighty whatever thou 
seekest. Hear me, therefore, and receive my prayers, and 
despise me not when I confide in thy mercy." And lest 
there should be any doubt that by these passages you in- 
tended to prove that wo worship the Blessed Virgin and 
saints instead of God, you add, " Such worship as this we 
assert to be due to God alone." Now, if we honour the 
saints with such worship as this which you asst rt to be 
due to God alone, and if the fori>going passages have been 
cited by you, and intended, even to their very Italics, to 
prove that we give the saints this supreme and absolute 
worship, how can you say that you have never accused 
Catholics of " repudiating God and Christ?" 

I should have remarked that by the amended form in 
which you now submit your illustration you ofi'er to your 
reai'ers a fourth version of the invocation of saints, and 
which, like Pharaoh's kinc, has devoured all its prede- 
cessors. 

I heartily agree with you that " if any reader of the 
Catholic Layman is ignorant what Roman Catholics 
really held on this or any other subject it is certainly not 
your fault ;" for surely no one uould hope for information 
from yon on this or any other point of Catholic doctrine 
when he sees you state such palpable contradictions and 
palm them on your readers as one ami the same, and each 
as a true and genuine explication of this one point. You 
grant (No. for May) that "the practice of Soman 
Catholic prayer-books is precisely in accordance wiih tbe 
doctrineof the Council of Trent" (Roman Catholic theory) ; 
and thus, at length, you concede that no difference exists 
between Catholic theory (the doctrine of Trent) and Ca- 
tholic practice (the practice of Roman Catholic prayer- 
books) in the invocation of saints. And in Catholic 
Layman, vol. v., p. 46, yon admit, as I noticetl (vol. vi., 
p. 33), that "it would have been a misrepresentation of 
Roman Catholic doctrine (the doctrine of Trent) to treat 
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the sunts as direct dispensers of grace," «ffirmtsg, at tbe 
same time, that by this doctrine (Catholic theory) ih»r 
are only "intercessors with God, or joint sapplioants with 
us to obtain benefits from Him' — by the way in whi«b 
either the saints or we can obtain anything from oiod'— 
viz., by the Lord Jesus,'' &c. Again, you eay (Catholic 
Layman, March, 1857, p. 34), "We have fully admitted 
over and over again that Roman Catholic (Aeory (the 
doctrine of Trent) is that it is 'from God' that the saints 
derive whatever power they have of complying with the 
petitions addressed to them ;" and hence it invariably fol- 
lows that the practice of Roman Catholic prayer-books is 
that it is from God tbe saints derive whatever power they 
have of complying with our petitions when we address them. 
Thus do you inadvertently (so powerful is the force of truth) 
demonstrate that we do not ask the saints directly to give us 
blessings ; thus do you afford a rigid proof that the differ- 
ence which you insinoate (No. for May, p. 59), as exlstii^ 
between the help and assistance (opem et auxiliumj of the 
saints, and their intercession, is purely imaginary, and a 
libel on our practice. I shall now ofi'er a brief but faith- 
ful sketch of " the practice of Koman Catholic prayer- 
books," which, as you say, "is precisely in accordance 
with the doctrine of Trent" ^ Catholic iAeory), taking for 
my guide a little book, the key of heaven. The fr$t 
praciical direction, page 1, is to begin the day, as soon as 
you awake, " with Jmploring God's grace, and thanking 
Him sincerely for the repose of the night." The second, 
''That the Church regards the saints merely as advocates 
of tR<ercession, and Christ as sole Mediator of Atone- 
ment ; and that we know the saints are not our saviours ; 
that none of them can ransom us from sin and death ; 
that they themselves have attained everlasting glory no 
otherwise than through the atonement of their and our 
common Saviour, Jesus Christ ; and finally, that their in- 
tercessions, like those of our brethren upon earth, must he 
offered to God through the same Lord Jesus." In page 3, 
tbe morning devotions begins, " In the name of the Father, 
and of the Son, and of the Holy Ghost. Amen. Blessed 
be the Holy and undivided Trinity, now and for evermore. 
Ameu." Then, the invocation, " Come, O Holy Ghost, 
replenish my heart, and enkindle in it the fire of Thy divine 
love. Amen.'' And thus, in the contemplation of the ever 
adorable Trinity does every Catholic Christian begin, and 
offer up, not alone his motniny and eveni'ni; prayers, but 
every prayer of his whole life. I have already (No. for 
April, 1857, p. 45), disposed of your objection to the 
prayer, " I confess to Almif^hty Uo«l, to the Blessed Mary, 
ever Virgin," &c. In page 13, we have "Hail! holy 
Queen, Mother of mercy,'' &c., which concludes with 
■' pray for us ;" and in pages 28 and 29, wo invoke the 
Blessed Virgin about forty times " to pray for us ;" after 
which follows — We fly to thy protection. O sacred Mother 
of God, &c., which concludes'as usual with '^ pray fir us," 
In pages 44 and 45 we invoke the saints about seventy times, 
and still it is to '■'pray for us." Hence, by the practice of 
Roman Catholic prayer-books we have a decideil proof 
that we do not "avowedly worship the saints with a re- 
ligious worship, either by offering the Eucharist to their 
honour, by making vows to them, or doing alms-givings, 
and other works of religion to please them," as you assert 
(No. for March, 1857, p. 28) ; and. further, it is manifest 
that we ask no protection from the Blessed Virgin and saints 
but what they can obtain from God, by joining their 
prayers, requests, and kindly ofiices with ours, as fellow 
and living members with us of the holy Catholic Church. 
And I challenge, not you (as you have admitted the 
conformity of the practice of Catholic prayer-books to the 
doctrine of Trent), but any one who attempts to deny it, 
to find a prayer to the Blessed Virgin and saints, either in 
the book now before me, or in any other Catholic prayer- 
book, which does not conclude with the words '■'■ pray for 
us," if not cquivalently expressed therein. Again, from 
page 9 to 12, we supplicate Christ Jesus, at least seventy 
times, " to have mercy on us ;" and from page 2 to 7ii there 
are no less than forty-seven prayers which end with the 
words, •' through Christ our Lord. Amen ;" with many 
others addressed directly to our Saviour Himself. Tbe 
principal prayers used in the Mass are all offered '• through 
Christ our Lord," &c. I cite, from page 173, a portion of 
a prayer to Jesus, thus — " And if anything be wanting of 
true contrition to this my sorrow, may Thy sacred passion, 

blessed Jesus, Thy precious blood, and infinite merits 
supply all the tlcfects of my weakness, for it is in Thy 
death! place all my trust ; through Thee I firmly hope to 
obtain pardon of all my sins. May the fire, therefore, of 
divine love now inflame my soul, and consume therein 
whatever is displeasing to Thy infinite goodness. Sanctify 
my heart— purify my affections and desires," &c. And 
again, page 1«6, the prayer — " In thee, sweet Jesus, I 
place all my hope, because Thou alone art my salvation, 
my strength, my refuge, and the foundation of all my 
happiness ; and were it not for the confidence I place in 
thy merits, and in the precious blood wherewith Tkoa 
didst redeem me, I would not presume to partake of this 
banquet. Encouraged, therefore, by Thy goodness, behold 

1 come to Thee as a poor and intlrm sheep to its shepherd ; 
as one sick to his pbysic-ian ; as a condemned criminal to 
his intercessor, that, as the true shepherd of my soul, Tbon 
mayest strengthen me ; heal me, as my physician ; and as 
my merciful a<lvocate, deliver me from the sentence of 
sin and death, &c. Have pity, therefore, on me, my Jesu, 
and save me ; for thou forsakest none that place their hopes 
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in Thee." I might produce bejond one haadred additional 
prayers from this same little prayer-book, all directly ad- 
dressed to Jesus, as onr Savioar, our Mediator, our Sal- 
ration, &e. ; besides, at least, fire hundred iarocations to 
Jesus to have mtrcy on u<, to help us, to grant us grace, to 
deliver us, to hear our petition*. Such is the practice 
iDCulcated by Roman Catnolic prayer-boots, which you | 
admit " is precisely in accordance with the doctrine of 
the Council of Trent ;" and which scatters to the winds 
the calumnious charges that — '*Wc say that Christ is too 
high, too holy for us, sinful creatures, to approach ;" 
that — " He is so far removed from ns by His supreme 
divinity that we require some one," &c., that is, some other 
advocate with the father ; that we hare " put the saints 
and martyrs of the Christian Cbnrch in the place of the 
demi'gods of polytheism." All these charges are now ex- 
ploded by your candid admission, and cannot ever again 
be repeated with impunity, as the practice of Boman Ca- 
tholic prayer-books will ever stand opposed to them. 

As your object in citing the extracts from the Gloria 
of Mary (No. for May, 1857, p. 59) is to prove that we 
have substituted the worship of the Blessed Virgin in- 
stead of the worship of our Lord, and that we have made 
her the object of the devotions due to the blessed Trinity, 
it is evident that, in this instance, your attempt is nuga- 
tory, and perfectly groundless when tested by the speci- 
men of the practice of Roman Catholic prayer-books 
wh'ch I have supplied. But in addition to this proof I 
shall submit the sentiments of a clergyman of the Church j 
of England, Mr. Ward, with respect to the character and 
■writings of St. Alphonsus. The passages are cited from ; 
bis Ideal of a Christian Church, and given in the intro- ! 
duction of the Glories of Mary, printed by James Duffy, ! 
Dublin,1851. rirst,hcsay8 — "In a future chapter I hope \ 
to give afewquotationsmerelyby way of specimen toshow 
the words of fervent, and tender, and glowing love and J 
devotion with which St. Alphonsus Liguori was in the 
habit of speaking of our blessed Lord — a devotion to ; 
which, I believe, one may read the whole works of j 
English high-church theologians without finding the 
most distant parallel. Here, indeed, I may as well add 
that St. Alphonsus in his sermons urges on all his bearers, 
without exception, as a primary duty, that every day of 
their lives they should meditate intently at least a 
quarter of an hour on our Lord's blessf d passion. How 
many of those who censure him as dishonouring the 
Lord teach such doctrine as this ?'' Again he adds — 
*' In all his devotional works there is a continual re- 
currence of four leading ideas, which seem his habitually 
prominent subjects of thought. 1. The miraculous love 
of our Lord in His passion, a. In giving Himself to ns as 
our sacramental food. 3. That »nio» with Him is perfect 
happiness, and separation from Him is the only real 
misery. 4. That the Blessed Virgin's intercession is all- 
powerful with Him." And with reference to tliis inter- 
cession, he remarks — " Of course, when any one reads the 
Glories of Mary, one must expect that the chief subject 
shall be what the title professes ; but it is impossible to 
read the ordinary works with any fairness ana doubt f(.r 
a moment (even apart from the feelings which would lead 
any ordinarily humble mind to take on faith that so great 
a saint did not err in such a particular) that his feeling 
of^Latria' is exclusively given to God. One illustra- 
tion I may especially mention — the idea of union with 
our blessed Lord, to which I lately alluded, is peculiarly 
t'le ascription to Him of a divine attribute. Now, I will 
take upon myself to maintain a negative, and deny that 
any expression will be found throughout his writings in 
regard to the Blessed Virgin of a similar nature." And 
with reference to the first passage cited by you, he says 
— " 1 here is no doubt that figures, like hyperboles, can- 
not be taxed with falsehood, when by the context of the 
discourse the exaggeration is evident. As, fur example, 
when St. Peter Daraian says that Mary comes to her 
Son commanding, not beseeching . . So then figures 
are permitted when there cannot be any mistake in 
consequence." 

Although I have cited Mr. Ward's statements at great 
length, I cannot, however, avoid giving the following 
passage, which, I think, decides fully and fairly the 
character of the Glories of Mary. Mr. Ward says— 
*' Let it be observed, also, that tlie saints have their wills 
■wholly and absolutely subject to the will of God. Theirs, 
then, is no arbitrary or capricious interference ; but they 
pray for those objects and in that degree wkich is most 
fitting for carrying out God's most gracious purposes. 
This throws a light on a form of expression which 1 
acknowledge to be at first hearing very painful. Some 
most admirable Christians have, at times, used expres- 
sions as though God the Father desired to punish, but 
<Jod the Sou prevailed on Him to spare ; yet what more 
frightful heresy than to suppose any real contrariety of 
will between two Persons of the ever blessed Trinity ? 
Such expressions, then, whether well or ill advised, are 
never understood by those who use them as trut, but as 
economical representations of Christ's intercessory 
office. 

'• And in precisely a similar manner, where like expres- 
sions are found cunceming our Blessed Lord and St. 
Mar^, it is absolutely unfounded to suppose that any 
-opinion is implied so blasphemous as tliat the blessid 
Virgin's love lor us is otherwise than infinitely less than 
£is who is perfect God." 



The principles thus explained by Mr. Ward in these ex- 
tracts from his Ideal nf a C/iristian Church are the very 
same as those admitted by St. Alpuonsas himself in the 
Notice to the reader, prefixed to tae first volume cf the 
Glories of Mary. He first quotes St. Augustine, whom he 
call the Father of Theology, and who says, " That by her 
charity, Mary has co-operated to the spiritual birth of all 
the members of the Ch\xTch"—Sed plane maler membrorum 
ejus (quod nos samu>i) quia co-operata est caritate uifdeUit 
in eecleaia nascereuturqua itlius capitis membra sunt. — Lib. 
de sancta Virgin, cap. 6. And in this sense does he wish 
to be understood by his readers with respect t» the titles 
and privileges of the blessed Virgiu, her advocacy, her in- 
tercession, her power, &c. : namely, that Mary co-operates 
to the spiritual birth of all the faithful no otherwise than 
through the merits of the death and passion of Jesus 
Christ. Thus does he explain himself to his readers — 
"In a word, to glorify the Mother of the Redeemer, the 
God of all holiness has determined and ordained that her 
great charity should pray for all those for whom His divine 
Son h.is paid and oifercd the most superabundant price of 
his nrectotis blood, in which alone consists our ialcation, life, 
and resurrection. On the foundation of this doctrine, and 
inasmuch as ihey accord with it, I have intended to lay 
down my propositions, which the saints in their affectionate 
colloquies with M|iry, and in their fervent discourses upon 
her, have not hesftated to assert.'' Here, then, we have a 
proof that St. Alphonsus admits not the intercession, the 
help, assistance, safety, &c., for which vre supplicated the 
blessed Virgin, only inasmuch as they accord with the 
mediation of Christ, and are efficacious through His blood, 
in which alone, be maintains, consists our satcation ; thus 
verifying the words of Mr. Ward, when he says, " I will 
take npon myself to deny that any expression will be 
found throughout his writings, in regard to the blessed 
Virgin, of a similar nature ; that is, by which a divine at- 
tribute is ascribed to her. Hence the doctrine inculcated by 
Liguori rests upon no other foundation than the merits of 
the passion and death, and the mediatorship of Christ, 
and is, therefore, precisely in accordance with the practice 
of Roman Catholic prayer-books, and of which I have 
given abundant proofs. He intimates nothing beyond 
what every Catholic Christian believes ; namely, that the 
mystery of man's redemption accomplished io Mary 
ranks her in dignity, and glory, and excellence far above 
the angels and saints, the most distinguished member of 
Christ's Church ; and that, being thus privileged, we may 
confidently hope, by asking her to join her prayers with 
ours, and to pray for us, in the same manner as we ask a 
pious, holy man on earth to join with us, and to pray for 
ns, we shall be the surer to obtain what we ask for. 

By taking the principle established by St. Augustine, as 
noticed above, the explanation given by SL Alphunsus, as 
to the sense in vihich be directs bis readers that his propo- 
sitions should be understood, and the corroborating tesii- 
mony of Mr. Ward, your fearful reality becomes a manifest 

bugbear. Your bye-waijs are no better that visionary 

your other Ittdderi to heaven are broken, and the whole 
structure of Catholic practice which you have been en- 
deavouring to erect vanishes, " like the baseless fabric of 
a vision, and leaves not a wreck behind." 
I am. sir, 

With unfeigned charity. 

Yours, &c., 

£dmoni> Power. 

Mr. Power labours hard, with much subtleiy and hair- 
splitting, dovetailing together a sentence here to a sen- 
tence there, a passage from one number of the Catholic 
Layman and a passage from another, to make out a 
charge of inconsistency in our difTerent statements of 
Roman Catholic doctrine. In answer to this charge, we 
have only to say that if any inconsistency exists the 
fault is not in us, hut in the doctrines of which we had to 
give an account. We cannot do better than repent what 
we said once before : — " When a statement is clear and 
consistent it is likely that those who hear it will be able 
to understand it readily and repeat it correctly : whereas, 
if it be only saved from contradiction and absurdity by 
subtle distinctions, it is probable that those -who try to 
repeat it will not be able to do so without making its ab- 
surdity palpable. A china vase, if sound, may be carried 
from place to place without injury, but if it consist of 
broken pieces carefully put together, with the cracked 
side turned away fiora the spectator, then, no doubt, it 
is likely to fall to pieces at the first touch from one who 
has not been trained to handle it discreetly." And, ct-r- 
tainly, there is no doctrine which has more need to be 
handled thus tenderly than the reconciling the language 
and practice of Roman Catholics as to the invcciition of 
the saints with the Scripture statements of the honour 
due to Christ, the only Mediator between God and man. 
The substance of Mr. Power's charge of inconsistency is 
this — that we have acknowledged that Roman Catholics 
do not repudiate the worship of God and of Christ ; that, 
in point of fact, they actually do make many prayers to 
Christ, as Ruman Catholic prayer-books testify ; and 
that this is inconsistent with our charge that they seek 
for other mediators through whom to have access to God 
and to him. 

We (jrant it is not consistent to come to Christ and to 
pray to the saints. They who have proved His infinite 
readiness to answer prayer need not have recourse to 



other mediators, as more compassionate or more likely 
to be effectual. They who trust to His protection ought 
not to address to any creature such a prayer as that 
cited by us and copied by Mr. Power. " I commit my- 
self this day and evermore to thy peculiar protection. 
Place me near thee and protect me from all my enemie», 
visible and invisible. Say unto my soul, I am thy sal- 
vation." They otii/ht not to make such prayers as this. 
But is this any proof that they do not ? Mr. Power 
cannot deny the genuineness of the quotation we have 
made from Liguori ; of the story of the two ladders to 
heaven, or the direct, unqualified prayer for protection 
and help which we have just cited. If these are incon- 
sistent with praying to Christ, it is no fault of ours. The 
fact is that people do the one who have nst abandoned 
the other. 

Mr. Power tells us that all the prayers to the Virgin 
and the saints are not so very objectionable as those we 
have just quoted. That, for instance, at pages 28, 29 
of the Key of Heaven we shall find the Virgin invoked 
forty times only to pray for us; and at pages 44, 45 the 
saints invoked 70 times, and still only to pray for us. 
We cannot see what excuse it is for the bad prayers ia 
Liguori to be told that all the prayers used by Roman 
Catholics are not so objectionable, and that some of them 
are very good. We own that these invocations of " pray 
for us" are not so revolting as some other of the prayers 
we have cited; yet even as to these 110 invocations 
which Mr. Power assures us are to be found in four pages 
of a Roman Catholic prayer-book, we cannot help asking 
is there an example or a precept or an encouragement 
for any one such address to a departed saint from cover 
to cover of the Bible. 

Mr. Power's last defence for Liguori is that the Rev. Mr. 
Ward, " a clergyman of the Church of England," thinks 
these prayers of his quite defensible, though even A« 
acknowledges them to be at first bearing very painful. 

It is quite impossible that the writer of Mr. Power's 
letter could be ignorant that he might have cited Mr. 
John Henry Newman's Treatise on Development as the 
work of a clergyman of the Church of England just as 
fairly as the work of the less notorious apostate Ward. 
To quote the statements of such a work as Church of 
England admissions, and without ever mentioning that 
the writer in the hook itself professed that he held all 
Romish docirine, and that be almost immediately after 
joined the Romish communion, is a piece of disingenuous- 
ness for which it is but litt'e excuse to say that no better 
defence was to be had. One conscious of a good cause 
would not stoop to such petty artifices of controver>-y. 

We have given extracts from the Glories of Mary 
before, and we are sure that those who have re.id thcm^ 
will acknowledge that neither .ill the special pleading in 
the world, nor the autliority of far more respectable men 
than Mr. Ward, would be sufficient to reconcile them 
with the dcctrine of the Bible. Fur the sake of those 
who may not have seen the last number we give an ad- 
ditional quotation. We have opened the book at ran- 
dom. It is so replete with such matter that it is scarcely 
possible to open it without stumbling un something 
revolting. 

" As the plane tree by its shade protects the traveUc* 
from the heat of the sun, so Mary, when she sees the 
wrath of Divine justice kindled against them, invites- 
them to take refuge under the shadow of her protection. 
St. Bonaventure remarks that the prophet l^tias com- 
plained in his own times, saying, " Behold, Thou art 
angrv, and we have sinned ; there is none that risetb up 
and taketb hold of Thee." Lord, Thy wrath is justly pro- 
voked against sinners, and there is no one to appease it. 
Yes, for Mary was not born into the world. " Before 
Mary,'' says the saint, "there was no one who would dare- 
to take hold of God." But now, when God is angry with 
a sinner whom Mary takes under her protection, slie re- 
strains her Son that He may not inflict chastisement, and 
saves the sinner. She takes hold of her Son that Hemay 
not strike sinners. No one, continues St. Bonaventure, 
can be better qualified than Mary to place her hands on 
the sword of Divine justice, that it may not descend to 
take vengeance on the sinner. Richard, of St. Laurence, 
also says, that, before the birth of Mary into the world, 
God complained that there was no one to restrain Him 
from chastising sinners, but, after her birth, she ap- 
peased Him." , 
This is one of innumerable passages where the Son 
of God is represented only as armed with the sword of 
justice, and the Virgin as the only channel of mercy. 
Mr. Power miiy te'l us what St. Liguori ought to havi3 
said; and he may tell us that he held doctrines cf 
Christianity which arc inconsistent with the obvious 
meaning his words bear. Well, then, if he held tl;-.sc 
doctrines they ought to have prevented him from using 
such language as has been cited, and which, wo nee^ 
scarcciy say, has not the slightest countenance from Scrip- 
ture. All the logical cobwebs Mr. Power spins in his long 
letters are dissipated by this simple test : let any man 
open any chaptcrof the Glories of Mary and any chapter 
of the Bib'e. and he cannot fail to perceive that the 
former is full of a religion wholly unknown to the lattir 
— that it sets before the sinner difierent objects for his 
religtout regards and presents him with totally dififeroDt 
grounds for his confidence. 



